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XIX. On the Jainas of Gujerat and Mdrwdr. — Part I. By Lieut-Colonel 

William Miles. 

{Communicated by the Bombay Branch of the Royal Asiatic Society.) 

Read 7th of January 1832. 

The following extract from a Persian work, entitled the Mirdt i Ahmadi, 
part of which is devoted to a description of the religion and customs of the 
Jainas, appearing to me a compendious (although in some points a rather 
inaccurate) account of that people, I have taken the liberty to prefix it, by 
way of introduction, to my own paper. 

Of the Sewrds, Jatis, or Priests of the Jainas. 

The Sewrds, also called Jatis (Sans. Yatis), are a body of holy mendicants, 
who live in celibacy, and in general employ their leisure time in-the culti- 
vation of the sciences of medicine, astrology, and divinity. 

With the exception of the sect called D'hond'hids, who do not worship 
images, they worship the figure of Pars' wanat*ha ; their abstinence is 
extremely austere, some, at a particular period called Pajusan (?), fasting 
forty days. 

During the four rainy months they remain in one place, their head priests 
selecting particular towns and villages for their residence during that 
period. 

The first principle of their religion is the preservation of animal life ; 
and with a view to its more strict observance, they go bare-footed. Some 
wear cloths over their mouths, that the heat of the breath may not injure 
such insects as are too minute to be seen or avoided. 

They consider the digging of tanks, wells, and gardens as a crime, 
because many insects are thereby destroyed. They will not light a lamp 
or a fire, cook their victuals, or draw water from a well during the night. 
They subsist on bread and water, which they collect from the houses of 
their followers, the Srdvaca-vanyas. Some make a vow to beg their sub- 
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sistence from only one or two particular houses, and even then under 
certain restrictions ; as, — 1st. If the door be open ; for if it is shut, they 
will not knock, as by that means they might injure animal life, and the sin 
consequently fall to their account ; — 2d. On entering a house they observe 
how much food has been prepared, and the number of persons to partake 
of it, and only accept of a proportionately small quantity, that the people 
of the house may not have to cook again : rf more be offered they 
refuse it ; — 3d. If there be a marriage, or the cause of mourning in the 
house, they will not approach it ; — 4th. If they should not be able to pro- 
cure food in the houses from which they have predetermined to beg, they 
pass the day and night fasting. 

The followers or disciples of the Sewrds do not eat or drink at night ; 
and if any prepared food remains after their meais, they immediately dispose 
of it. 

They consider it meritorious to abstain from fruits or vegetables — as 
greens, the fruit of the egg-plant, yams, cucumbers, potatoes, &c. — it being 
their opinion that all these are endued with life like animal nature. 

They wear no clothes, except a small cloth for the sake of decency, and 
a sheet, which covers them all over. They invariably carry with them a 
broom, made of a fine kind of wool, to sweep the places on which they are 
about to sit, in order that no injury may result to insects. 

They do not allow the creation of the world ; and the learned among them 
say, that as grass springs up from the earth of itself, no one sowing it, even 
so the production of life is spontaneous, and by the course of nature from 
eternity. They do not admit any future state of punishment, but say that 
man is formed by the junction of the four elements, which after death all 
separate, and return to their original form and state. As nothing, therefore, 
remains to be punished, they do not agree with the preparation of the 
srddcPha, or food offered to the souls of their ancestors, by the Maheswaris 
or Hindus ; for they say that after a lamp is extinguished, it is of no use to 
pour oil into it 

They esteem it a sin to shave or cut their hair, but conceive it very meri- 
torious to pluck it out by the roots. Their chief penance is to abstain from 
bathing or washing themselves, contrary to the practice of the Brahmans 
and Maheswaris, who bathe at the least twice a day. 

The Sevsrds purchase boys, and sometimes receive volunteers into their 
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order ; they teach them their learning, and appoint the most able to succeed 
them. 

The Maheswaris, who are the followers of the Brahmans, despise the 
Sewrds, and consider . it contamination to associate or even converse with 
them. They say, that if on one side of the road there be a mad elephant, 
and on the other the parsdl or house of a Sewfd, it is better to face the 
elephant than to enter the house. 

The Jainas say, that the original founder of their religion was Gautama, 
one of the seven Rishis or Saints, who for some cause, the detail of which 
is too long for insertion here, was born in the Brahman caste or tribe. 

Men of every caste and class may be received among the Sewrds, in 
opposition to the Brahmans, who admit no one into their order. 

The Sewrds are divided into eighty-four Guchch'has or sects. 

Of the S'rdvacas. 

The S'rdvacas are a people derived from different tribes of Hindus, and 
dispersed throughout all the towns and cities of Hind. 

The chief of these are two tribes, the O'sawdl and S'rimdli ; these are 
considered perfect, as there is no mixture of persons professing the 
Maheswari or Hindu faith in them (this I believe is a mistake as far as 
regards the S'rimdlis). In the Porewdl tribe there are both Hindus and 
Jainas, and for this reason they, with the O'sawdls and S'rimdlis, are called 
the Arhdi (Qj) tribes of S'rdvacas. The O'sawdls were originally inhabitants 
of the town, of O'sawar, in Mar'war', and the greaterpart of them are descended 
from Rajputs, but are called Vanyas, from their having become the disciples 
or followers of the Sewrds. 

The cause and mode of their conversion to the Jaina religion is differently 
related ; the account however which the writer of this history received from 
Rattan Sinha Bandhabi (the Ndib of Maha Raja Abhet Sinha, Suba 
of Gujerat), and who was himself a Chohan Rajput,* is as follows : 

In former times a Sewrd travelling in Mar'war' arrived at a village the 
inhabitants of which were all Rajputs, and as he could not obtain charity 
from them, he was obliged to fast all night. It happened that during the 
night the son of the chief of the village was bitten by a snake, and died in 
consequence, and, as is customary in India, great lamentation was made for 



* It is more probable that bis ancestors were Rajputs, as he himself was a Vanya. 
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him. The Sercfd, having ascertained the cause of the mourning, considered 
that if any of his religion came to the town hereafter, they would be obliged 
to fast as he had done, and it was therefore desirable that the inhabitants 
should become S'rdvacas ; to accomplish which, being well versed in the 
magic art, he informed the chief that if he would be converted to his faith, 
he would restore his son to life. After some hesitation this condition was 
agreed to, and the Sezvrd having performed his part of the contract, the 
chief became a S'rdvaca, together with the whole of the inhabitants of his 
village. 

It is well known that any person of the Vanya caste may be admitted a 
proselyte to the Jaina faith. 

The above account is followed by a description of the Jaina temples and 
tiri'hs in Gujerat, which, as they are tolerably well known, I have omitted. 

In addition to this account of the Jainas, by the author of the Mirdt i 
Ahmadi, it may be useful to state, as a summary of their principal religious 
tenets : 

1st. That they believe in the metempsychosis, and are taught to consider 
the preservation of the six Cat, or Cdya, (i. e. classes or orders of beings,) 
as the first principle of religion. According to them, these (namely, the 
four elements, vegetable and animal nature,) are all endowed with life. 

2d. They believe in the eternity of the world, and that the only changes 
to which it is subject are those consequent on the revolution of the cycle, 
called the Sarpini and Utsarpim Cdla. 

3d. That life revolves through the five Gad or mutations of existence 
to eternity.* — These changes are, 

1st. Tiryanch, the elements, vegetation, and animals. 

2d. Narad, or the inhabitants of the infernal regions. 
. 3d. Manushya, or mankind. 

4th. The Devatds, angels or inferior deities, all of whom possess from one 
to five senses, t 

5th. The Sidd'ha, or Supreme God ; beyond this there is no change. 

It may be proper to remark here, that the two first are considered as 
states of punishment awarded in retribution for evil deeds. 



* Omnia mutantur nihil interit, errat et illinc hue venit hinc illuc, &c. 

f These will be more fully explained hereafter by an extract from a Jaina work treating of the 
Sarins, senses and properties of the different orders of beings, and their transmigrations. 
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Of the five Gati, or migrations of life, those only are to be revered or 
worshipped who, being of the third, attain either of the five following grades 
of religious rank ; namely, the Arhanta, Sidd'ha, Airydnam (Aryamd ?), 
Updd'hydya, and Sdd'hu. 

4th. Life pervades every particle of the universe ; these are all included 
in the general terms St'hdvara and Jangama, which I believe signify bodies 
endued with faculty of motion and those without it. All bodies possess 
(Che tana) the sense of feeling or perception. 

oth. It is their opinion that any man by religious austerities and the 
practice of virtue may be united to the Sidd'ha, or become himself a 
similar Sidd'ha. 

The deified Rajas or Tirt' hancaras, and Sdmdnya Caivalyas or saints, 
have all become Sidd'has from the merit of their actions and tapasyd. 

6th. Of all the orders of beings in the universe, man alone can attain 
immortality. The Sidd'ha only is immortal ; the existence of even the 
deities being limited, and subject to the laws of carma, the metem- 
psychosis, &c. 

7th. In opposition to the Ndsticas or immaterialists, and the Criya-vddis 
or those who believe in the creation of the world, they denominate them- 
selves Carma-vddi. 

They say that the Sidd'ha is too exalted or remote to take any account of 
the actions of men — that he neither made the world, nor does he interest 
himself or interfere in its concerns. According to their tenets, the chief 
controlling power in all regarding sentient beings is Carma. This word is 
derived from the Sanscrit, and signifies an action, but, in their acceptation, 
it is understood to mean worthy and unworthy actions, and their retributive 
effect on the agent, in producing the happiness or misery which he ex- 
periences in the different passages or revolutions of his existence. On this 
ground they even proceed so far as to point out the particular evils or 
benefits resulting from a given act, both in the present life and in future 
births. 

It is to be remarked here, that the eight carma* or evil accidents of 
nature, which are stated to be, 1. Ignorance ; 2. Infidelity and the pas- 

* 1. Jri yanavaran'iya carma. 5. Vedaniya carma. 

2. Mthaniya. do. 6. A'yu do. 

3. Dars'anavaran'x'ya do. 7. Kama do. 

4. Antardva do. 8. Gdira do. 
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sions ; S. Blindness or want of perception of what is right, inconstancy, or 
irresolution ; 4. The vicissitudes of fortune, and neglect of religious duties ; 
5. Happiness or misery; 6. Duration of life; 7« Name or repute, good 
and bad ; 8. Family condition or rank — all impede the progress of the soul 
to immortality, which can only be attained by their destruction. The four 
first of these are called Gati carma, and the annihilation of these ensures 
the attainment of cevalajdydna, or universal knowledge ; the first and 
greatest step to mucsha. 

8th. Although the Jainas maintain the supremacy of carma in the 
control of the. happiness and misery of life, yet they acknowledge the 
influence of four other principles or original causes, the explanation of 
which shall be given as nearly as possible in their own words. 

They maintain that there are five coram, or causes, which unite in the 
production of all events. 

The 1st of these is Cdla or time. 

2d. Swabhdva or nature. 

3d. Nint, or Bhavite vita, fate, necessity. 

4th. Carma, works or the principle of retributive justice. 

5th. TJdyama, strength and exertion of mind, or perseverance. 

They say that the learned were originally divided into five schools or 
sects, bearing the above titles, as Cdla-vddi, Swabhdva-vddi, &c, each of 
which maintained the supremacy of its favourite cause or principle ; those 
of the first referring to the evident effects of time in the production and re- 
production of all things. 

The second holding that the world and all it contains is derived solely 
from nature. 

The third, or those who adopted fate as their principle, maintaining that 
neither time nor nature have any control whatever in the occurrence of 
events, all being pre-ordained from eternity and immutable, and that no 
efforts can avert the decrees of fate. 

The fourth, or those who considered retributive justice as supreme, say 
that life revolves eternally through the four orders of beings before described, 
and that its transmigrations will be high or low, evil or good, in proportion 
to the worthiness or unworthiness of its actions ; that life wanders through 
all the mutations of existence in conjunction with the eight carma, between 
which and the soul there is a secret but almost indissoluble connexion ; and 
by their operation the most exalted being, as the Chacravartis, may be 
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degraded to the infernal regions; and the devatds, or divinities, become 
animals, insects, or even particles of matter; that this is effected by carma, 
to which all but the immortal Sidd'ha are subject 

The fifth sect are those who refer all to energy of mind. 

The advocates for the supremacy of this faculty as influencing: the condi- 
tion of mankind, say that all motion and exertion, the asi, mdsi, and crishi,* 
or, the arts of civilized life, all result from the strength of the mind : there is 
therefore, thev sav, no necessity for the intervention of the deitv, time, 
carma, &c. 

It is related that the supporters of these doctrines all came before the 
Jineswara or Tirfhancara of the age, and after respectively stating their 
arguments in support of their favourite principle, requested him to decide 
on their validity. 

The Jinesxcara, after hearing all they had to say, desired them to forego 
their prejudices, and exert their understanding : he then explained to them 
that neither of these principles can do any thing of itself ; but as the five 
fingers perform the work of the hand, so do these unite in the completion or 
perfection of all events, and that their influence may be traced in the pro- 
duction of every thing existing. 

This is the Jaina opinion on the subject. 

Although the change of the seasons and operations of the elements proceed 
from Sieabhdva, or nature, yet they are considered partially under the control 
of the Indras and inferior divinities (the Hindu gods are said to be of this 
number), and some Jainas worship these inferior gods and goddesses. 

Iu the six drds of the Sarpinicdla, and the same in those of the utsar- 
pitii, or avasarphiicdla, there are invariably produced twenty-four Tirfhan- 
caras, twelve Chacravart'is, nine Bala-devas, and nine Vdsudevas. 

These fifty-four personages, who are Rajas and mostly great conquerors, 
are denominated the Uttama-purusha, or most excellent of men. 

Some sects join to these the nine Prati Vdsu-devas, or Rajas, who were 
subdued by the Vdsu-devas : this, however, is not authorized by the Sid- 
d'hdntas. 

The Tirt'hancara is a Raja, who by his piety and virtues attains mocshc, 
and becomes a Sidd'ha, or Supreme God. 



* Husbandry, commerce, and war. 
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The Chacravartis are supposed to have reigned over all the six c'handas 
of" Bharata Cshetra — that is, from the Lavaria Samudra, or salt sea, to the 
ramre of mountains called Himdvan. 

Three of these Chacravartis were Tirt'hancaras ; viz. S'anti Nat'ha, 
Cunt'hu Nat'ha, and Ara Nat'ha. 

The nine Bala-devas and Vdsu-devas were half-brothers. They are sup- 
posed to have possessed only half the extent of territory conquered by the 
Cliacravartis, or three c'handa of Bharata Cshetra, or from the sea to the 
Vitdd Parvat, or silver mountains. 

The Bala-devas, although the elder brethren of the Vdsu-devas, were not 
warriors, but ascetics, who from their mild and virtuous lives attained 
mucti. The Vdsu-devas, from the sin incurred in their bloody wars, inva- 
riably go to the infernal regions. 

Lists of these, with the Pratt Vdsu-devas, will be found in Mr. Cole- 
brooke's " Observations on the Jainas."* 

They believe that the world, from the first drd of the sarpinicdla to the 
third, was peopled by a race of men of immense stature and incredible 
longevity, called Yugalas (from their being born, living, and dying in pairs); 
that they were devoid of the baser passions, and that all necessary articles 
of subsistence, clothing, &c. were furnished to them by the spontaneous 
productions of ten trees, denominated the Calpavricsha. 

It unfortunately happens, however, that the third drd of the sarpinicdla is 
the limit of this golden age, and that at that period the productions of these 
trees invariably fail in Bharata Cshetra (Hindustan and the adjoining coun- 
tries) ; a Jines'wara, therefore, appears at that time to teach the Yugalas 
the arts of civilized life, as Rishabhadeva the first Tirt'hancara. 
This is the same in all revolutions of the Cdla-chacra, or cycle. 
The Yugalas are said still to inhabit the parts of the earth named by the 
Jainas Mahdvidehd-cshetra, Devdcuru, Uttaracuru, Romaca, Vdsu, and 
Hiranmaya. 

The Jainas believe that there will be a general (some say only a partial) 
destruction of Bharata-cshetra by fire from heaven, and other calamities, at 
the end of the sixth or last drd of the sarpinicdla, but that all will be gra- 
dually renovated and restored at the commencement of the Avasar- 
pinicdla. 



* Asiatic Researches, vol. ix. p. 2S7. 
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Of the Scriptures of the Jainas. 

The Sutras, or holy books of the Jainas, are by some sects held to be forty- 
five in number ; by others, thirty-two ; and by some, as the Digambaras, 
only ten. 

The principles treated of in them are classed by their learned men under 
four general heads : 

1st. Daivdnuyoga. — This comprehends six divisions or subjects : 

1. Dharmdsticdya of motion. 

2. Adharmdsticdya of rest. 

3. A'cdsdsticdya of vacuum. 

4. Of Cdla or time. 

5. Of Jiva or life. 

G. Of Pudgaldsticdya or matter. 

2d. Charandnuyoga. — This division treats of the duties of sdd'hus, the 
rules of the ascetic life, and of the fourteen Guriast'h:'maca, or steps, to the 
attainment of mocsha. 

3d. Cararidnuybga. — Cosmography, or of the fourteen B.djdlbca, and the 
form of the universe. 

4th. Dharmdcat' hdnuybga. — Histories of the saints. 



In concluding this summary, it may be proper to observe, that the Jainas 
hold all kinds of self-immolation, as satis, Sec, in abhorrence, with the 
exception of anas' ana (i. e. fasting to death), as a penance, or tapasyd. This 
is considered very meritorious, and, I believe, as indispensable in the attain- 
ment of mocsha. 



N.B. An endeavour has been made to restore the proper names throughout Colonel Miles 's 
paper to their original Sanscrit forms ; but in some cases this has not been possible, partly 
owing to the obscurity of the terms, and often to the designations existing only in the popular 
languages. — G. C. H. 
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PART II. 

The Jaina religion appears to flourish in Gujerat, Mar'war', &c. The 
great majority of the vanya class, the most wealthy of the community, are 
S'ravacas. With regard to its earlier history, but little can be said ; the 
Patdvalis of the Jainas, or the lists of the succession of their A'chdryas, 
affording no information except as to the origin of their sects, and the 
history of the great or learned men who have appeared among them. 

There is no doubt, however, but that they were persecuted by the Brah- 
mans. A tradition at Pattan says, that Sancara A'charya effected the 
destruction of a number of Jaina priests in that city, and the spot in which 
they are supposed to have met their fate is to this day called the La- 
chockdr.* 

They were also persecuted by the Musalmans, but only in common with 
other Hindus, as it does not appear the former were aware of any dis- 
tinction, or made any difference between them. 

The countries in which the Jainas are chiefly found are Gujerat, Cutch, 
Mar war', Mewar, Malwa, Dhundhar or Jeypur, Havanti, &c. 

The Jainas of Gujerat, Mar'war', and Western Hindustan, are scattered 
over the country, and form a considerable proportion of the inhabitants of 

* I have frequently heard the following legend of this event in Gujerat. While Cumara PAla, 
who was a Jaina, was Raja of Pattan, Sancara A'chArya arrived at that city, and a dispute 
arose between the Jainas and his followers, respecting the first and last day of the month — the 
Jainas maintaining it was the first, and the Brahmans that it was the last day. The former being 
in the wrong, by the assistance of some mantra, or incantation, addressed to the D£va CAlka, 
produced a false moon that night. Sancara A'chArya, however (say the Brahmans), detected 
the imposition, and to punish their disingenuousness, a few days afterwards, on visiting Cumara 
PAla, he told him be came to warn him that the sea would that day break through its bounds 
and destroy the city, but that when it should rise as high as the battlements of his palace, a boat 
would arrive, and that those who got into it would be saved, hut the rest of the population would 
be drowned. The Raja, alarmed at this prediction, assembled all his jdtis and priests, and they 
seated themselves with him on the roof of his palace, in expectation of the sea and the boat. At 
the appointed time a storm arose, and the sea appeared gradually to approach, and at length 
arrived, rolling its waves furiously over the city. The boat, as foretold, now came in sight, and on 
its arrival at the palace the Jaina priests, eager to save themselves, immediately jumped into it, 
as they thought ; but the whole being a mere delusion, they were all dashed to pieces at the foot 
of the palace-wall. 
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every city, town, and village. They are, however, said to be most nume- 
rous in the two former provinces, and particularly Mar war'. 

I am unable at present to give any precise information as to the propor- 
tion the Jainas bear to the other classes of the population in these countries. 
The following estimate, however, will perhaps furnish some approximation 
to the comparative amount : 

Pahlanpiir contains about four thousand inhabited houses ; of these about 
one thousand are inhabited by Jainas. 

ftadhanpiir is said to contain about four thousand houses; and of these 
fourteen hundred are inhabited by Jainas. 

Pattan is said to contain about fourteen thousand houses ; but of these 
about eleven hundred only are said to be occupied by Jainas. 

In Judhpur there are said to be fifty thousand houses, of which about 
two thousand are those of Jainas. It is, however, surprising that in a state 
where the highest civil offices are held by Jainas, the proportion should be 
so small at the capital. 

The town of Mirtha, in Mar'war', is said to contain about ten thousand 
houses, of which fifteen hundred are Jainas. 

Nagore 14,000 houses 1,300 Jainas. 

Bikanir 10,000 do. ... 

Pali, in Mar'war' . 1,500 do. 
Sajiet, ditto ...... 7,000 do. 

Jiilur, in ditto ... 4,000 do. 
Jessalmir, in ditto 6,000 do. 

Kishengarh 10,000 do. 

It is to be. remarked here, that, with the exception of Pahlanpiir, the 
above are merely the estimates of Jaina priests. 

The Jainas, I am told, receive all Hindus within the pale of their faith. 
The principal classes of their converts are mentioned in my paper ; but those 
I have questioned on the subject say they have succeeded best with the 
Maheswara, or Hindu V any as. 

In addition to this it is to be remarked, that nearly the whole of their 
priesthood may be considered converts, that class being composed of indi- 
viduals of almost all the pure classes of Hindus, purchased in their infancy, 
and consecrated to the duties of religion when ten or eleven vears of age. 
Some assert that they only receive the offspring of Vanyas and Brahmans 
into their priesthood. 

2 Y 2 
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The priests appear fond of controversy, and I have often heard of books 
written by them exposing the absurdity of Hindu doctrines; but from what 
I have seen, their ridicule is levelled at the commonly-received opinions 
of the Hindus in general, not at those of any particular sect. 

The Brahmans generally detest the Jainas, especially their priests. 

That the Jaina religion was introduced into the west of India from the 
east, is, I conceive, sufficiently evident from the circumstance that the 
language in which the Jaina Sutras or sacred books are written, the 
Magadha-hhasha, is a dialect of the Sanscrit, understood to have been at a 
remote period that of the most eastern provinces of India, but of the precise 
period at which it was introduced into that part of India little can be 
said. 

Some circumstances, however, of importance in the elucidation of these 
points, are admitted by all the sects of Jainas with whom I am acquainted. 
By their Patdvalis, or the history of the succession of their high priests, it 
appears that in 845, dating from the deification of Mahavira, or Samvat 
375, a Sad'hu, named Devadhi Chamasamna, first wrote the Agamasutras, 
or holy books of the Jainas, on the leaves of the palm tree.* 

Before this time none of them were committed to writing, they having 
always been retained in the memory of their priests, and taught and trans- 
mitted from Sad'hu to Sad'hu orally.t 

The date of this occurrence is stated by the Lunca Patdvali to be 980 
years after Mahavira, or 510 from Vicramaditya. One set of these books is 
said to be still preserved in the library at Jessalmfr. 

In the Tappd Jaina Patdvali it is further stated, that in the 984th year 
after Mahavira, or 514 of the Vicrama era, Calca A'charya, by order of 
Indra (one of the Lords of their Devatds), wrote the Jaina-Sidd'hdntas or 
holy books, denominated the eleven angas and twelve updngas. 

It is also stated in the same Patdvali or history, that in the year 5S5 of 
the Vicrama era, Narasinha S£ri A'charya brought one hundred and 
forty-four (some say 1,444) copies of the religious works of the Buddhists 
from the country east of Bengal to the western part of India. Some Jainas 

* The reason of this is stated to be, that the memories of the priests in that degenerate age 
became gradually impaired, and they were apprehensive lest the principles of their religion 
should be forgotten and lost. 

f Similar to the customs of the Druids. 
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maintain that these books were his own composition, while others S3y they 
were merely translated by him from the scriptures of the Buddhists ; the 
majority, however, allow that they were brought as stated. They are said 
to be commentaries on the Jaina scriptures. 

The most ancient Jaina temples I have seen (those on Abu and at 
Chandravati) are stated by the inscriptions on them to have been built 
between the twelfth and fourteenth centuries of the Samvat era, or between 
Sam vat 1100 and 1400. 

In the Patdvali I have before quoted, it is related that Jaina temples were 
first built (during the spiritual government of the Tappd A'charyas Man- 
tang Sum or Man Deva Suri) in the year SS2, after Via at or Mahavira, 
or 412 from Vicramaditya : this is allowed by the majority of the Jainas; 
however, some say they existed before that period, .but were very un- 
common. 

From these facts, which are stated in most of the Patdvalis I have seen, 
some inferences may be drawn as to the origin of the Jaina religion in this- 
part of the country. 

The only historical works I have been able to discover relative to persons 
or events, prior to the period of the last Tirfhancara, Mahavira (2,300 
years ago) are the legends of their other Tirt'liancaras, the Bala-devas, 
Vasu-devas, Praii Vasu-devas, and their saints. 

The Patdvalis give what may be considered a tolerably correct account of 
the succession of their high priests from Mahavira to the present time ; 
these were the same in all sects to Pradyotana-suri the twentieth or 
twenty-first A'charya ; who is supposed to have lived about seven hundred 
years after Mahavira's deification, and consequently about two hundred 
and thirty after Vicramaditya. At this time the schisms among the jainas 
became numerous, and they have ever since kept lists of their A'charyas 
separately. 

The following is a description of some of the Jaina temples and tirt'hs in 
Gujerat from the Mirdti Ahmadi : 

S'ravaca Temples in Gujerat. 

These, like the temples of the Hindus, are to be found in most of the 
towns and villages ofGujerat. The chief are, 

1st. Satrunjaya. This is near Pali-t'hanna, a town depending on Sircar 
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Siirat. The -place of worship is seated on the top of a high mountain, and 
is dedicated to Ad'hiswara Hishab'hadeva. There are many temples 
of elaborate workmanship here } built it is said by Someji, a certain Vanya, 
who expended 48,00,000 rupees in their erection. Srdvacas resort to this 
place from all quarters in large bodies, which are denominated Sanga. At 
some periods a rich man intending to proceed thither makes his intention 
known, and invites all who choose, to accompany him. The person thus 
inviting them pays for their protection on the road, and all the road duties. 
This is considered a most praiseworthy action, and he is ever after entitled 
Sangi, or leader or chief of the pilgrimage. Srdvacas send money every 
year from all parts to repair their temples. 

2d. Nimndfha. This is a large temple on the mountain of Girnar, near 
Junagarh, dedicated to Nimnat'ha. Many stories are related of this place, 
which are too long for insertion here. 

3d. Gauri Pdrs'zvandi'ha. This temple is in the district of Parkar, or 
on the western side of the desert called the R ana, in the vicinity of Cutch. 
Pilgrims in proceeding to this temple are exposed to great hardships. The 
image of Pars'wanat'ha, for the greater convenience of the Sangas, or 
assemblages of pilgrims, is now in general brought to Morewara, a town on 
the east side of the Rana. 

4th. Sanca Pars wand? ha. This temple is in the village of Sankesuri, 
also called Bardese, depending on Munipiir Sircar Pattan. 

5th. Ajitandt'ha. This temple is on the mountain of Taranga, depending 
on the perganna of Chyralu. 

6th. Abu. On this mountain, which is in the district of Sirohi, there are 
eight temples. 

7th. At Combhdna, near Amba, a temple of the Hindus, there are five 
S'rdvaca temples ; these are said to be equal to those at Abii. 

8th. In the town of Hdvi, depending on Jambiisar, are three S'rdvaca 
temples. 

9th. In the town of Narwara or Nehrwala, depending on the Howelli of 
Ahmadabad, and four cos distant from that city, is a temple, to which the 
Srdvacas of both sexes pay a visit every year. 

10th. Nowdnagarh. In this town are several S'rdvaca temples. 
11th. Ahmaddbdd. In several Mahalls of this city are subterranean tern- 
pies, excavated with great labour, and at a great expense, which appear to 
have been secretly formed from fear of the Musalmans. They contain many 
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large images, particularly that in the Joheriwara, where are also many 
monastaries of Sewras or Jaina priests, called by them Posdl. 

In the house of Anand ji Lalchand, a sarrdf or banker, is the represen- 
tation of a mountain in the east country called Samdtsic'Juzr,* considered to 
be of great sanctity, and a place of pilgrimage for the Jainas ; this is covered 
with figures of men and animals, and a number of Srdvacas from Surat and 
other places, who cannot make a journey to the mountain itself, pay their 
devotions to its representative here. 

The Tirt'hancaras are placed in the order of their succession, but I believe 
Rishab'hadeva the first, and Mahavira the last, are regarded with more 
devotion than the rest. Pars'wanat'ha and Nimnat'ha are also greatly 
revered. 

The Hindu gods, although some of them, as the Devas, Calca, &c, are 
worshipped by the Jainas, are yet all included, by their learned men, among 
the inferior divinities denominated VJntrice (?) and Vanvintrice (?) Devoid, 
as the Paisacha, Bhuta, Yacsha, Rdcshasa, Cinnara, Cimpurusha, kc. &c. 

It is stated in some works I have read, and by the Jainas with whom I 
have conversed on the subject, that the subterraneous temples in Gujerat 
owe their origin to. the invasion of Gujerat and persecution of the Hindus 
by the Musalmans. 

The Jainas regard the Buddhists as schismatics, but do not appear to 
entertain any peculiar dislike to them. There are no Buddhists that I am 
aware of in this part of the country. 

* The sanctity of Samatsichor, as we'll as Girnar and Pali-t'hanna, &c. arises from their 
having been the mountains on which the deification of their Tirt'hancaras, Adna't'ha, N'im- 
na't'ha, &c. occurred. 



Part III. 
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PART III. 

The word Jaina is said to be derived from the Sanscrit word Ydtu, or 
Jelu, signifying to employ great care in the preservation of life : it is also 
said to be derived from jita,* denoting the conquest of the passions. 

The people known by this appellation are generally divided into three 
sects : first, the Sxvetdmbaras ; second, the Digambaras ; and, third, the 
Bod'hamatis, or Buddhists. The subdivisions, however numerous, are I 
believe all resolvable into one or other of these three sects. 

The first is so called from the apparel of the priests, which is white. The 
Jainas of Gujerat are mostly of this sect. 

The word Digambara is derived from Dig (or Desa), a region; and 
ambara, clothing; signifying, I am told, that they should use no other 
covering than the air. The Sdd'hus of this sect, by their rules, ought at 
all times to remain perfectly naked ; they however are said to wear cloths 
of different colours. The Digambaras are most numerous in Rajputana 
and northern Hindustan. 

The third or Buddhists are scarcely known in the western part of India ; 
they are however included by the learned of the Jainas among their sects.t 

These sects or divisions are called by the vulgar among the Jainas Doria, 
Mcria, and Gcdria ; names derived from the materials of the broom which 
the priests of the Jainas and Buddhists carry about with them. 

The first, or Doria, are the followers of Budd'ha; the Sdd'/ius, or religious 
class of these, are said to use the tail of the Tartarian cow for their owgha 
or broom ; the second, or the Moria, are the Digambaras, whose priests 
employ the feathers of the peacock for that purpose ; the third are the 
Swetdmbaras, who use a broom of wool. 

The Jainas of all sects consist properly of only two classes, the Sdd'hu 
and Srdvaca, or the priesthood and laity.t 

The word Sdd'hu signifies, as I am informed, a man who subdues his 
passions, and performs well the duties of his religion. The S'rdvaca is a 

* The word Jaina is a regular derivative from Jina ; in the same manner as Baudd'ha is from 
Budd'ha.— G. C. H. 

f It is singular that the large figure of Rishab'hadeva, at Satrunjaya or Pali-t'hanna, is 
called by the S'rdvaca* A'di-Budd'ha, or the first Budd'ha. 

J The SdcThwi and' S'rdvaca are the females of those classes. 
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a hearer of the Shld'hdntas, or sacred books, and a believer in the doctrines 
contained in them. S'rdvaca, however, is said to be an improper appellation 
as applied to the latter, the correct term for a layman being S'rdmanopdsaca, 
the signification of which is " the servant or follower of the SacPkus." 

The priesthood may be divided into two classes, the Sdd'hus and Jalis — 
these were originally the same ; at present, the first is composed of ascetics, 
who retire from the world of their own free-will, and pass their lives in 
meditation and austerities ; and the second of individuals taken from all 
classes of the community, who are purchased in their infancy by the Jatis, 
and initiated into their order at ten or eleven years of age, they are a kind 
of secular priesthood, as far as relates to the possession of wealth, and some 
other indulgencies, although in some degree subject to monastic rules ; the 
the Sdd'kwis and A'ryds, or women of these religious orders, live separate 
from the males, and to them is in general committed the instruction of the 
S'rdvacaSy or females of the Vanyas. 

The S'rdvacas of Gujerat and Mar' war are mostly of the Vaixya or Vanya 
class, including some cotton-printers, silk-weavers, and husbandmen. 

The Vanyas are subdivided into eighty-four Nat, or tribes ; this number, 
however, includes both Jainas and Muheswaris, or Hindus. 

Most of the Jaina tribes, as stated by themselves, are derived from 
Rajputs, and Brahmans.* The period about which the change of profession 
or caste, and religion, is said to have occurred, in the most considerable, or 
the Sfrimdli, O'sawdl, and Porewdr tribes, will be found in the following 
detail. 

Of the eighty -four tribes of Vanyas. 

1. The S'rimdli tribe. This is said to be derived from the Parmdri 
tribe of Rajputs, which appears at some early period to have migrated from 
Sinde and Parkar, to Mar'war, and a part of it to have taken up its quarters 



* It is worthy of remark, that the Jainas of this part of the country universally acknowledge 
their derivation from the Hindus; and as a further proof of their origin, it is to be observed 
that their marriage ceremonies are to tliis day performed by a Brahman, styled the Nat Guru, 
or priest of the tribe. 

f Tradition records that the dominion of this tribe extended from Sinde to Mdlwa previous to 
the Musalman invasion. Chandravati, a city in ruins near the Abu mountain, appears to have 
been their capital on this side of India. 

Vol. III. 2 Z 
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at the town of S'rimal, Bhinmal, or Bhilmal, about fifty cos north of Pahlan- 
pt'ir: these Parmdrs, it is stated, became Vanyas in or about Samvat 222.* 
(A.D. 166.) 

The S'rimdlii tribe is considered the first in rank among the Jaina Vanyas, 
but it is generally supposed the S'rimdlis, O'sawdls, and Porewurs, are all 
descended from the same stock, and that all are derived from the inhabi- 
tants of Bhinmal. 

2. The O'saxvdl tribe. These are also descended from a division of 
Parmdr Rajputs, who came originally from Parkar to the town of Bhinmal, 
and became Vanyas at the same time with the Srimdlis. Their name is 
derived from that of Osi.Mata, a dev'i or goddess worshipped at O'sianagar, 
a town about eighteen miles north of Judhpiir. 

It is said, that about the period above stated, a famine prevailing in 
Mar war', U'par, and Ohar or Osae, two of the brethren of the Raja of 
Bhinmal, with some other persons of the S'rimdlis, abandoned that city, and 
founded the town of O'sianagar, and that these emigrants were Hindus, and 
mostly Vanyas when they left Bhinmal, the change of caste having occurred 
some years previous to their migration. t They were afterwards converted 
to the Jaina religion by a Jati, named Rattan Prabha Su'ri. The mode 
in which their conversion was effected is related in the Introduction, on 
the authority of Rattan Sinha Bandhari, the Naib of the Suba of 
Gujerat. 

It is also stated of the 0'sav.dls, that they were originally of all the classes 
of Hindus, from the highest to the lowest ; the whole of the inhabitants of 
O'sianagar, Bnihmans, Rajputs, Sec, including the Raja or T'hacur, having 
been converted to the Jaina faith at one time, and having assumed the 
appellation of O'savcdl. 

Independently of the Visa and Dassd divisions of this tribe, to be described 
hereafter, there are several subdivisions which appear to have arisen from 
professions, and are denominated Vaidya, Vadera, Siat Lunia, Gdndi, 
Bandeh ; or physicians, merchants, sellers of drugs, &c. 

The members of this tribe are said to be ail Jainas, and I have never been 
able to discover any of the Hindu faith among them. The Visa O'saxvdls 
and Visa S'rimdlis intermarry. 

* I have not been able to discover the reason of this change of tribe. 

t The Caladevi of this tribe is said, consistently enough, to be Maha' Lacshmi'. 

% This, however, seems doubtful, from the statement given in the Mir at i Ahmadi. 
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3. The Pore-wars. The name of this tribe is said to be derived from 
their having originally inhabited a suburb of Bhinmal. They are generally 
said to be descended from the Parmdrs of Bhinmal ; some however state 
them to have originated in the city of Chandravati, in the petty district of 
Sirohi. 

In concluding this account of the three principal tribes of S'rdvacas, it 
may be proper to remark, that most of the tribes of Vanyas are 'divided 
*nto two classes, called Visa and Dassd, and some have a third and fourth, 
called Pancha and Ad'hyd. The first or Visa class comprises those whose 
origin is perfect or legitimate, no stain being attached to the families from 
which they are derived. 

The second or Dassd, on the contrary, are those to whom some stigma is 
affixed from their being the offspring of women who have contracted second 
marriages.* 

The Panchas and A'd'hyds are still lower grades, being the descendants of 
Vanya fathers by women of inferior caste. 

The marriages of these are confined to their respective classes, that is the 
Visas intermarry with the Visas, and the Dassds with the Dassds, &c. 

Of the separation of the Visa and Dassd classes of the S'rimdli tribe. 

This event appears to have taken place about S. 1275 (A.D. 1219), and 
the following is related to have been the cause. Vast! Pala, and Teju 
PAxa, the founders of the magnificent temples at Dilwara (on the Abu 
mountain), and Cumbharia (near Amba Bhavani), were Porexvdrs and 
children or descendants of a second marriage on the female side, and there- 
fore of the Dassd division. 

On some occasion a grand entertainment being given by them at Pattan, 



* From what I can learn, there is no prohibition in the sacred books of the Jainas to the con- 
traction of second marriages by their females, indeed the contrary seems most probable, as their 
first god A'dima't'ha or Rishab'hadeva married a widow. 

The women of inferior tribes among the Jainas, almost universally, on the demise of their first 
husbands, marry a second time; the Vanya women do not (there are, however, exceptions') 
merely, I believe, because such engagements are considered degrading by the higher classes in 
this country ; it is remarkable that in this opinion they are followed by roanv of the Muhamme- 
dans. The custom of forbidding second marriages to women is said bv the Jainas to have taken its 
rise among them in the time of Vicrama'ditya. 

2 Z Q 
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the majority of the tribes of Vanyas in Gujerat, were invited to meet them 
there. It so happened, that when they were assembled, some envious or 
factious person -among the Visds, or those most perfect in their descent, 
maliciously upbraided his hosts with their illegitimacy, and refused to eat 
with them. This demur appears to have been fatal to their union, for after 
many ineffectual attempts made by them to remove his objections, he suc- 
ceeded in persuading the whole of the Visds to follow his example, and they 
retired from the feast; the Visds and Dassds, therefore, have ever since 
remained distinct. 

The Dassd S'rimdlis and Porewdrs in the northern parts of Gujerat are 
pardy Hindus and partly Jainas. It is a remarkable fact, that whichever faith 
they may profess, they, in common with the Dassd O'sawdls, all intermarry. 
The Hindu husband pays his devotions to Mahadeva, at the T hdcurdwdra, 
while his wife attends the reading and preaching of the Jatis, at their 
apdsdras [apdsrayasf] or monasteries. The S'rimdlis, O'sawdls, and Porewdrs, 
are numerous in almost all the large towns of northern Hindustan. 

From another account by a Hindu genealogist, it is said S'rimal or Bhin- 
mal was originally a very large city and contained many thousand families 
of these tribes. A famine which desolated Mar war' at some remote period, 
caused their separation, and those who emigrated northward took the name 
of O'sawdls. Those who went eastward were called Pdrewdrs, and a num- 
ber of a rather inferior tribe, who migrated to the south and to Bengal, 
where they still reside, were called Devid'hds. Those who remained in 
Bhinmal retained the name of S'rimdlis ; a number of the inhabitants of 
S'rimal, who are considered Vanyas and included in their list of tribes, were 
denominated Sonis or goldsmiths. Of these there are two tribes : those 
who departed from S'rimal on this occasion are called Tdgar Sonis, and 
those who remained S'rimuli Sonis. 

4. The Mode, More, Mohr, or Mohrid tribe. This tribe is composed of 
Hindus and Jainas. 

5. The Kliarditd tribe consists mostly of Jainas. 

6. The Ldr is a Hindu tribe. 

7. The Vayrd comprises both Hindus and Jainas. 

8. The A'ggarwul tribe. This is said to be the most numerous of all the 
tribes of Vanyas ; it is partly Hindu and partly Jaina. The Jainas are of 
both the S'wetdmbara and Digambara sects ; they reside chiefly in the 
north-western parts of Hindustan. 
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. V. The HandttecU or Khanditedl tribe. Khandir is the name of a town 
or district in the Jaipur territory, and these Fanyas having originally 
been Rajput inhabitants of that town, take their name from thence. They 
are Jainas, and of both the S'witdmbara and Digambara sects. 

10. The Bejdxcarge tribe is mostly resident in Hindustan, the members are 
Jainas, as are likewise those of the following : — 11. Harsora ; 12. Nogild ; 
13. Jailwdl ; and 14.- Jdldru or Juluhrd. 

15. Jhdrold. Mostly Hindus. They derive their origin from an ancient 
city, the ruins of which lie eight cos north of Radhanpur ; tradition says it 
was chiefly inhabited by Brahmans, and that it was destroyed by one of the 
Ghori kings of Dehli ; scarcely any vestiges of it remain, except mounds of 
bricks and rubbish. 

16. Horabar, called Hambar Vdnicd or Vbhr Vdnicd. This is a tribe oi 
Digambaras. 

17. Gujar, Gujarval, and IS. Gujar Vanica. All these, I believe, are the 
same ; the individuals of these tribes profess many trades, being goldsmiths, 
husbandmen, &c. : thev are Jainas. 



19. Nimd Jainas. 

20. Dindu and Dinduxal . do. 

21. Capule do. 

22. Catdrd or Catanord ... do. 
28. Cdcal do. . 

24. Jdngrd do. 

25. Edal do. 

26. Ganbhbyd do. 

27. Pbhcarwdl Digambaras. 

28. Naytd do. 

29- Nunawul do. 

SO. Ladii^a. division of the S'Amdlis), 
Jainas ; they are said to have been 
originally barbers. 

8 1 . DhdriwdL Jainas. 

32. VaghirewdL,lVdghira,~\ , 

or Wdghoru J 

33. Mirat'hwdl do. 

34. Sordnd do. 



35. PaL'ewdl. These are mostly tc 
be found in the northern parts oi 
Hindustan; they are Jainas. 

36. Bambhujatox Bambh, Jainas. 

37. Disawal, Hindus and Jainas. 

38. Suharxal, Sohrias or") T • 

Shehrias J 

39. Khar-edid, Khurediu,~\ 1 

Kharhidiu J 

40. Jaiwdl do. 

41. Ckitrdwdl do. 

42. Carantwdl do. 

43. Sundtval do. 

44. Sojantxdl do. 

45. Nagarndt, Hindus and Jainas. 

46. Dasord do. 

47. Vanchavdnicd . do. 

48. Carihyd do. 

49. Bhadird Jainas. 
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30. Mewdrd Jainas. 

51 . Narasinhapura ~\ Jainas ; Digatn. 
ovNarasinghaporei baras. 

52. Pancham or Panchamdld, Jainas, 

53. Hdllar do. 

54. Hdrrvdl do. 

55. Sric'handurorS'ric'handurddo. 

56. Wayes or Vaysd do. 

57- Rastuki do. 

58. Cambqjd do. 

59. Jindd or Jinrd do. 

60. Sogird do. 

5 1 . A'chitta or A'chitxodL do. 

62.Chobd do. 

53. S'rigur do. 

54. Cdyeja do. 

65. Bhdganni , do. 

66. Vdlmicd do. 

67. Teshdrd do. 

6S. Tilhudd do. 

69. Ashtwargd . do. 

70. Gdjbnd or Gdjnbdd do. 

71. Vddhanord do. 

72. Vighondti do. 

73. Padmavatid do. 

74. Dhdvrd Jainas and Hindus. 

75. Borebole do. 

76. Jehrid do. 

77« Mdghord ... do. 

78. Goluwal....... do. 

79- Qdtrord da 

80. Cdclevid .... do. 

81. Tdndid do. 

82. Bhungrd or] 

Bhungadd J 

83. A'ndbre, A'nhord do. 



do. 



S4. NdgordorNagore Fdnicd, Jainas. 

85. Sdchord do. 

86. Maddhrd do. 

87. Brdhmand do. 

88. Mandurd do. 

89. Suroti, Mdhesxcaris and Jainas. 

90. Nephuli ... do. 

91. Saburd do. 

92. Kheraludd do. 

93. Cathsurid do. 

94. Sundr... Jainas and Mdhesxcaris. 

95. Nugori More do. 

96. Ndyilndg... do. 
97- Ducrid ... do. 

98. Bdnid do. 

99 • J eland do. 

100. Vindu do. 

101. Mdddlid ... ' do. 

102. Bdbar do. 

10S. Jerdnd ... do. 

104. Cdtulid .... do. 

105. Dddd/ial... Mo. 

106. Sonesd do. 

107. Rdjsd'cha... do. 

108. Liindd ovLiidi, Sdc'ha, Jainas. 

109. Bari do. 

110. Sa do. 

111. Da.. '.'. do.' 

112. Rdjord do. 

113. Hbmeyal do. 

114. Khandule do 

115. Mohu A'ghdid do. 

116. Chandranbrd do. 

117- Kher-wd ....Jainas and Hindus. 
IIS. Chdchd do. 

119. B/|; do. 
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1 20. Nangadrehd Jainas. 

121. Nangapruhu do. 

122. Bhetbrd do. 

123. Cuba. do. 

124. Deotic do. 

125. Nat'hgatd do. 

126. Chorewdl do. 

127. Ghancrd do. 

12S. Srude do. 

129. Gabhu do. 

ISO. Jaighyd do. 

131. Jan csuriu do. 

132. Sarihyd do. 

133. Sc'ichdwul do. 

ISi. Vavird do. 

135. Bhdmo do. 

136. Vesrd do. 

1S7. A'chdrciwdl do. 

138. Prepdricvwal do. 

139. Gorewdl do. 



140. Nerotid Jainas. 

141. Vdndbhore do. 

142. Vuthu do. 

143. Vephali do. 

144. Mahesrvard da 

145. Catunhodl da. 

146. Lbda do. 

147. Chandraaial do. 

148. Uchateal do. 

149. Bdnixoar do. 

150. Harsud do. 

151. Ndrdnia do. 

152. Haiharrid, do. 

153. Mangarcar do. 

154. Bliarejd do. 

155. Hungarwdl do. 

156. Poremul do. 

157. Cabehu do. 

158. Balk do. 

159- Nagadharrd do. 



It will be observed by this list, that instead of eighty-four tribes there 
are nearly twice that number; the names are, however, copied from a 
Jaina list, and I have not thought it proper to interfere with them, although 
it may be supposed there is some mistake, or, perhaps, repetition under dif- 
ferent names. Most of those above detailed are taken from those of towns 
and districts. 

The chief, or more considerable tribes of Jaina Vanyas in Gujerat and 
Mar / war / , do not exceed thirty, the remainder are almost unknown in those 
parts of the country. 

By some accounts it appears that in the time of Vicramaditya, there 
were only twelve and a-half tribes of Vanyas; these were the S'ripur, 
O'sidn, Mirat'hid or Mirat'hwdl, PdlUwdl, Pohcarwdl, Jayil Cant, Harisdyd, 
Jinduwdl, Didduwdl, Vagiriwdl, Niranid, and Khandilwul. 

Independently of the foregoing distinction of Nut, or tribe, the Jainas are 
divided into eighty-four religious sects, denominated Guchch'ha, or congre- 
gations, of which I believe the most considerable, and most opposed in their 
tenets, are those of the Digambara, and the Tapd, and Limed S'wetdmbaras. 
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The most material difference of religious opinion between these sects will 
be detailed ; that of the rest, I believe, is trifling. 

It is necessary it should be observed here, that besides the eighty-four 
Guchch'ha, there are also many inferior divisions of dissenters, called Mat 
or Mitti. 

The origin of the eighty-four sects of Jainas, as detailed in the Pat avails, 
or lists of the succession of their A chary as, properly includes their history 
from the period of Mahavira, the last Tirt'hancara, to the present time, 
ind it is, perhaps, not quite correct to separate them ; however, for the sake 
of perspicuity, a list of their A' chary as, and the remarkable occurrences 
recorded by them, will be given hereafter, with a summary of their ancient 
or fabulous historv. 

In the time of Mahavira there were only nine Guchch'has.* 

The following is a list of the eighty-four Guchch'has, with their subdi- 
visions or Mats : — 

1. The Vara Guchch'ha. This is said to be the most ancient of all the 
sects. 

2. The Chartar Guchch'ha. This sect is derived from the Chandra Guch- 
ch'ha, it is divided into eleven Besnas or schisms, which all arose from that 
of the Bhat't'drak id ; the following is a list of those best known : — 

The 1st, or Bhat't'drakid sect, was founded in S. 1080. or A.D. 1024. 

The 2d, or Vara A chary a, arose in 1564 of Mahavira, or 1094 of 
Vicramaditya ; its founder being a certain Vanya, named Candrapia. 

3d, The Laghu Achdrya, or lesser Chartar, took its rise in S. 1381, A D. 
1325. 

4th, The Vegrd C'hartars : this originated in S. 1422; A.P. 136b', or 
during the reign of Mahmu'd Begara, king of Gujerat, from whom they take 
their name. 

5th, Piplia or Pimplict, S. 1415, A.D. 1359. 

6th, Ranga Vijya, S. 1700, A.D. 1644. 

The 7th, or Bhdrhdrkids, derive their name from Bhowsu'ria, a S'ri Piija, 
or high priest, and Harkchanda, a Mahdjan of the town of Barhmere. 

8th, or Chand Suria ; this sect is ascribed to an A churya, named Sagar 
Chand Su'ri, and the date of its origin is S. 1505, or A.D. 1449. 



* MahavIra had eleven GancChurs or disciples ; of these eight formed Guchch'has or sects. 
the remaining three united in one. 
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9th, Mohvi Chartar, S. 12.55. The distinctive tenet of this sect is that 
the Tirfhancaras have six Calydiias (an account of these will be given 
hereafter), or felicitous periods in their lives (the remainder of the Jainas 
maintain they have only five), and that their installation as Riijas forms the 
sixth Calydna ; also, that the translation of Mahavira,* from the womb of 
the Brahman's wife to that of the Rani of Sidd'harat'ha Raja, is his sixth 
Caly'maca. 

The C'hartars keep the Pac'hi or full moon on the 14th of the month, 
and reckon fifty days from the 14th A'sdrsud to the 4th Bhadarrcdsud, the 
last day of the fast called Pajusan, and in this time the Sad' hits of this 
sect will not move out of the village or town in which they reside except 
in cases of emergency, and on the days called Tit'hs they abstain from all 
labour, and occupy themselves entirely with the duties of religion ; almost 
all sects of Jainas conform to this rule. The Tit'hs are the 2d, oth, 8th, 
11th and 14th, or 15th days of the lunar month. 

The Chartars believe in the forty-five Sutras, and worship the images of 
the Tirfhancaras. 

S. Tapa Guchch'ha. This is said to have taken its rise in S. 1285, 
A.D. 1229, and its name from the following circumstance. A certain 
Sri Puja, or chief priest of the Jainas, being on his travels, arrived at the 
fort of Chitore, and took up his residence there under a banyan tree : he 
appears to have been pleased with his quarters, as he remained under this 
tree six months, performing during the whole of that period the A'mbil 
tapasyd, which consists in abstaining from all kinds of food except bread or 
rice mixed with water, but without anv salt or condiment. 

From this extraordinary penance, the Ranu of Chitore gave him and his 
followers the name of Tapis Tapasyis, or Tapaszvis ; they are also called 
Chitoris. 

According to the statement of the Tapis, the Jainas for eight generations 
after Mahavira were called Nigrant'ha, or Alobhi,\ i.e. exempt from all 
passion or desire : there was then no difference of sect among them. In 
the time of A'charya Sohasti Suri, or 3±5 years after Mahavira, their 
name was changed to that of the Cbtic, or Corynia Guchch'ha. 

* See the History of MahavIra, in the Asiatic Researches, 
f See Mr. Colebrooke's paper on the Jainas, Asiatic Researches, vol. ix. p. 300. 
Vol. III. 3 A 
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In after times they received the following names in succession : Chandra 
Guchch'ha, Vanavdsi Guchch'ha, Vara Guchch'Iia ; and, lastly, that of Tapd 
Guchch'ha, as above related. 

The Tapd Guchch'ha is divided into thirteen besnas or sects ; there is, 
however, I am told, but little difference between them, except on trifling 
points of doctrine : they are named after the A'charyas, by whom they 
were instituted, viz. 

1st. The Vijaya Devu Suri. This division arose in S. 1731, A.D. 1675. 

2d and 3d. The Vijaya Rdjd Suri, and Camalcasd. These were founded 
by Chelas, or disciples of Himvimal Suri, and A'nandvimal Suri, 
A'charyas, in or about S. 1590, A.D. 1534 ; the latter are now said to have 
become Chartars at Jessalmir. 

4th and 5th. Vari Posdl and Lbri Posdl. This separation from the 
rest of the Tapds occurred in S. 1582, A.D. 1526, and is ascribed to the 
following trivial circumstance. Himvimal Suri and A'nandvimal Suri, 
the 57th and 53th A'charyas of the Tapds being atCambay, the Vanyas of 
that city lodged the first, or the guru, in the smallest Posdl or monastery, 
and the second, or his disciple, in the largest ; from this occurrence they 
derive their names. 

6th. The Sugar Guchch'ha. This arose in S. 161S, A.D. 1557, during 
the spiritual government of Vijaya Raja Suri, having been instituted by a 
Jati named Dharma Sagar, in conjunction with Santidos Shiat, a 
merchant of Ahmadabad. 

In this sect a particular family of Vanyas (that of Santidos), performs 
the ceremony of the consecration of the S'ri Puja, and consequently the 
functions of high priest. 

7th. The Carnal, or Cawal Guchch'ha. 

8th. Catacpura. The Sdd'hus of this sect have some peculiarity in the 
O-iVgha or broom they use. 

9th. Vijaya A'nandsuri. This sect took its origin in the time of the 60th 
A'charya, Vijaya Saina Suri, about S. 1656, A.D. 1600. The founder is 
said to have been the brother of that A'charya. 

10th. Vijaya Ratna Suri. 

11th. Agamid. The origin of this sect is ascribed to the 13th century of 
Vicramaditya ; they keep the full moon or Pdc'hi on the 15th of the 
month, and the Pnjusan on the 5th of Bhddarwdsud. 

12. Vamdmitti or Brdhmitti. A sect denominated Brdhmdditya is said 
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to have arisen in 826 of Vicrama. This appears to be the same with the 
Vrimdnia or Brdhmdnia, otherwise Brdhmamitti Guchch'ha, some of whom 
are said to be residing at Pattan. 

13th. Ndgori Tapd. The date of the sect is said to be S. 1572, 
A.D. 1516. 

All these besnas have their S'ri Pujas. 

The principal tenets of the Tapus are, 1st. The preservation of life in all 
its forms ; 2d. The worship of the images of the T rt'hancaras ; 3d. The 
acknowledgment of, and belief in the forty-five Stitras, or holy books. 
They are also enjoined Tapasyd, or penance ; Sila, or chastity ; Bhaw, 
benevolence or liberality ; and Dana, or charity : they acknowledge seven 
Cshetras, or objects of peculiar veneration and expiatory charity when at 
the point of death, viz. the Sdd'hu and Sdd'hwi, Srdvaca and S'rdvacd ; 
the repair of temples, consecration of images j and lastly, the preservation 
and copying of their scriptures. 

The Tapd Jatis are not allowed to move about the country from the 
Samvacheri, or the last day of the Pqjusan to the 14th of Cdrtic-sud, in 
all, seventy days :* they keep the Pdcfhi, or full moon, on the 14th day of 
the month, and the Samvacheri, or 8th, or last day of the Pajusan, on the 
fifth of Bhddarwas&d. 

The Tapds are said to hold that a Sdd'hu may converse with women, if 
he find it impracticable to remain without them. It is also said, their Jatis 
may eat flesh, if dressed and given to them by Hindus, and also drink 
wine : this, however, is denied by them. 

They will not allow their scriptures to be read by a S'rdvaca, or a layman. 

The following are inserted as forming some of the chief peculiarities of 
opinion distinguishing the Tapds and S'wetdmbaras in general from the other 
sects of Jainas. 

1st. The Tapds and S'wetdmbaras worship inferior devatds, and even those 
of the Hindus as the Devi Cdli, or Ambd Bfiavdni, &c. 

2d. They say that in a religious quarrel it is lawful to kill all those who 
injure or oppose them. 

3d. TheTapd S'ravacas, men and women, assemble together in the A'pasdra, 
or convent of the priests, on the night of the 15th of Gnan Panchmi Cdrtic- 
stid, and remain employed in religious exercises the whole of the night. 



* This is called the end of the Ckowmdsa, and is common to all Jainas. 

3 A 2 
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4th. They say that those who have built temples and consecrated images, 
will attain mocsha. 

5th. That Rishab'hadeva was a Jugli or Yugala (one of the ancient 
race of giants inhabiting the earth), and that he married the widow of 
another Jugli, and had two children by her. 

6th. That only two of the Tirt'hancaras, viz. Mallinat'ha and NfM- 
nat'ha lived single, the rest having been all married. 

7th. That penance and works will enable persons of both sexes to attain 
mucsha. 

8th. That Mallinat'ha, the nineteenth Tirt'hancara, was a woman. 

9th. That a Sda'hu may possess fourteen articles of equipment, viz.. three 
cups or vessels, three sheets or blankets, a t'huli or scrip, broom, he. 

10th. That in extremity of hunger the Sdd'hu may eat any kind of 
vegetable, and that a Sda'hu may drink cold water : they generally drink 
hot or warm water. 

11th. They say that the laity and men of the lowest caste, and even those 
who ornament the persons, may obtain mucti. 

12th. They say that in the time of Mahaviua, the Bhavanapati Indras, 
or angels of the infernal regions, ascended to heaven to assault and displace 
the Devatds, or angels, thence, and that they were expelled by the Vajra or 
thunder of the heavenly host. 

13th. ThatMAHAViRA passed through twenty-seven transmigrations, from 
the son of Rishab'hadeva to his last incarnation; other sects say twenty- 
eight. 

14th. They place a cowra (a large shell or conch) before them when at 
their devotions, and pay their adorations to it. 

15th. The images of the S'weldmbaras are represented in a sitting posture, 
with a candora or string round their loins, and are ornamented with 
precious stones, '•.'■' 

16th. They say that Carma, or the retributive effect of evil actions, is 
destroyed by penance. 

l?th. That Carma is as intimately blended with the soul, as milk and water 
mixed. 

18th. They consider the Tirt'hancaras as supreme deities. 

19th. Their women perform religious ceremonies and touch their images, 

20th. They bore the ears of their novices, and tie on the mumti, or 
mouth-cloth, bypassing the ends of it through the orifices. 
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There are numerous other differences of opinion and practice, most of 
which would be unintelligible without a commentary. 

4. The Luncd, or Ric'hmati Guchch'ha. This sect is divided into several 
congregations, the chief of which separated from the Tapds in S. 1531, or 
2023 after Virat, or Mahavira, A.D. 1475. 

5. The Gujerati Luncds. There are said to be nineteen divisions of this 
sect ; those best known are the following : 

1 st. The Mut'hi Pac'ha, or Kesoxvji. 

2d. The Kani ditto, or Cunxvarji. 

3d. The Dhurnaji. 

4th. The Talacsi. 

These, like most other sects of Jainas, are named after their founders. 

The following are congregations of Luncds, not included in those of 
Gujerat : 

1st. The Ncigure Luncds. 

2d. The Utrddi ditto, S. 1541, A.D. 1485. 

3d. The Vijdmiti, S. 1570, A.D. 1514. 

It is said there are other sects in different parts of Hindustan. I have 
not, however, been able to obtain their names. 

Each of the above has its Sri Piija ox A chary a. 

The following account of the period and cause of the secession of the 
Gujerati Luncds from the other Jainas, is translated from a paper given to 
me by a priest of that sect : 

In the sixteenth century of the Samvat era, there lived at Ahmadabad a 
certain Jaina Vanya, named Lacha Shah, by profession a sarrdf, or money- 
changer, a man rigidly observant of the precepts of his religion. 

It happened that one day a Muhammadan sipdhi having exchanged a 
mdhmudi at his shop, purchased some partridges with the change, and killed 
them for his dinner in the sarrdf 's presence. Lacha Shah being much 
distressed at witnessing this sinful act, and conceiving he had participated 
in the crime, abandoned his trade, and to gain a livelihood, employed 
himself in copying the Sidd'hdntas, or scriptures of the Jainas. Becoming 
by this means acquainted with their contents, he discovered that their 
precepts were neglected, and that the Jatis taught a spurious doctrine of 
their own instead. 

This being satisfactorily proved by him on the authority of the Sidd'hdntas 
to several of his friends, they agreed with him to reform, and be guided 
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only by the text of their religion and law. They therefore abandoned the 
worship of images, for which there is no sanction in their sacred books. 
This reformation took effect in S. 1531, A.D. 1475. 

The Tapd Jainas, or image worshippers, complained of this sect to Shah 
Jehan, who notwithstanding, protected them, as did Aurang-zeb ; the 
latter even caused a public disputation on the principles of their religion, 
to be held at Ahmadabad. 

It is said, however, that this sect was in existence before the period of 
Lacha Shah, and was then known under the denomination of the Thivar 
Guchch'ha. 

There are forty-eight points of difference in religious opinion between the 
Tapds and Luncds ; but as the insertion of the whole of them would be 
tedious and they would require much explanation, I shall content myself with 
enumerating the chief and most intelligible of them. 

Their principal distinctive tenets, then, are : 

1st. A belief that false expositions or commentaries, such as the Tied, 
Churan, Bhdshya, Pracararia, Sec, and even poetry and romances, have 
been added to the number of their sacred books by the Tapd Jainas ; they 
therefore acknowledge only thirty-two Sutras, regarding the rest as apocry- 
phal. The Sutras or scriptures of the Jainas, allowed to be genuine by the 
Luncds, are the eleven anga, the twelve upunga, four chide, four mala 
Sutras, and the avasyaca. 

2d. They assert that there is no mention of temples or' images, and their 
worship, or pilgrimages, in the original Sidd'hantas, and that no such 
buildings, representations, or ceremonies, were in use, performed, or con- 
sidered meritorious, in ancient times ; they therefore have no temples, nor 
do they worship images or make pilgrimages. 

3d. They keep the Pdc'hi or full moon on the 15th, instead of the 14th 
day, and the last day of the Pajusan, on the 5th instead of the 4th 
Bhddaricasud. 

4th. The Luncds allow only four Cshetras or classes of beings meriting 
peculiar veneration, or as objects of expiatory charity, viz. the Sdd'Jm, 
Sdd'fcri, S'rdvaca and Sravacd : they conceive it their duty, therefore, to 
serve the religious, the aged, poor, sick, and infirm of these classes, and to 
supply their wants. 

5th. In opposition to the Tapus, and some other sects, they allow 
S'rdvacas, or indeed any person, to read their sacred writings. 
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6th. They consider it unlawful for a Sdd'hu to ride on any animal or 
vehicle. 

7th. They deny that a man may not kill another, let the provocation be 
what it mav. 

8th. They do not bore the ears of their novices, as the priests of other 
sects do. 

The D'hond'hids are a sect of Xuncd Jainas, which separated from the 
parent stock in S. 1724, A.D. 16'6S. They entertain in general the same 
religious opinions with the Luncds. 

TheD' hand' Idas form several sects (some say eighteen),of which the follow- 
ing are the most considerable or best known. 

1st. The Darydpura. The chief distinction marking these is that they 
omit the Naucdr (the creed of the Jainas) when they pray or preach. 

2d. Dharmaddrji. These repeat the Naucdr ; the Sdd'hus of this sect, 
however, are said to eat food which has been cooked and kept for some 
time : this, most of the other Jainas will not, conceiving that after a certain 
period incipient life is generated in it. 

3d. The Tirdpant'M. The principal distinction in the tenets of this sect 
is, that they do not, like other S'rdvacas, redeem the lives of animals or 
insects from those about to kill them, as they conceive themselves in that 
case answerable for any injury those redeemed may occasion to animal life 
during the period of their existence so prolonged. 

4th. The Lovji ric'h no Parrcdr. 

5 th. Mulchandji. 

6th. A'jardmarji. 

7th. CallaRk'h. 

The priests of the D'hund'hids are the Sdd'hus of the Luncas. 

The A'nchlid Guchch'lia. This sect took its rise in Samvat 1169, A.D. 
1113: the founder was an A'charya, named A'rya Rac'hat Sum. It appears 
from their books that in the time of U'dyotam Suri (the thirty-fifth A'charya 
from Mahavira), who is supposed to have lived in the fourth century of 
the Samvat era, they were called the Vara Guchch'ha ; they were afterwards 
denominated the Sankesrd Guchch'ha, from a village in the Pattan district ; 
and on their removing to the town of Nana Bira in Godewar, they were 
called Ndndwdl. A'rya Rac'hat Su'ri, the reputed founder of the Anchlid 
sect, it is said was born in Samvat 11S6, A.D. 1080. This man, after he 
became a priest, took up his abode at Champanir or Powagurh, where he 
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became famous for his sanctity and works, and in his time his followers 
were first denominated the Vaddhi Pac'ha. 

Of the name A'nchlid, which they afterwards received, there are two 
derivations ; one from anchala, a cloth or handkerchief which they raise to 
their heads when saluting their priests, a mode of salutation said to have 
been practised by the gods ; the other is from the word achala, signifying 
immoveable. The reason of the latter is related as follows : 

Jayasinha, the chela of A'rya Rac'hat Su'iti, visiting Pattan during the 
reign of Raja Cumara Pala (the nephew of Sadra Jaya Sinha, who was 
converted to the Jaina faith by the celebrated Himacharya) : this prince 
attended to hear him preach, and, as was his custom, informed him that if 
he kept the Punam, or the full moon, on the 14th of the month, he might 
remain, but if not he must depart. It happened that Jayasinha was then 
repeating certain lines as his text, and therefore requested to be informed 
whether he would be allowed to conclude his discourse or not. Cumara 
Pala not conceiving so apparently trifling a concession of any importance, 
gave him permission to proceed ; and on returning to his palace, he men- 
tioned the circumstance to Himacharya, who told him, on hearing the 
text, that he believed the lecture would take twelve years to its completion : 
this proved to be the case. However, Cum.'.ra Pala, it is said, kept his 
promise, and even attended the A'charya's discourse as long as it con- 
tinued ; and from this circumstance, gave this sect the name of achala or 
immoveable. 

During the spiritual government of Dhammarat'ha Su'ri, in S. 1660, 
A.D. 1 604, the separation of the sects denominated Gowraca and Bhal't draca, 
took place, the Jatis of those schisms not relishing the severity of the 
Acharya's discipline. 

There are three sects of A'nchlias : the Bhat't'draca, Goxcraca, and the 
A'nchlid proper. They boast that at some former periods three other sects 
of Jainas have been converted to their opinions, viz. the T'hdrolia Yarn 
Guchch'ha, the Ndgindrd Guchch'ha, and the Digambara Sulveys of Pattan. 
The following peculiarities in their tenets are detailed : 

1st. In common with the Luncd, Punamid, Sdd'h Punamid, and A'gamid 
sects, they are said to keep the Pac'lu or full moon on the loth instead of 
the 14th day, and to conclude the fast of the Pajusan on the 5th instead of 
the 4th Bhddarwasud. The distinction arises from a close attention to the 
Tit'hs or lunar division of time, which is in some measure neglected by others. 
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2d. The whole of the Tapd and Luncd Srdvacas, when they attend prayers, 
or the lectures of their priests, use a mouth-cloth, and a Punjani or small 
broom. The Srdvacas of the A'nchlids do not. 

They worship the images of the Tirfhancaras, and acknowledge forty- 
five Sutras. 

The Carvd Mitt. The period at which this schism arose, is stated to -be 
S. 1562, A.D. 1506. 

The founder was a Vanya named Carva Shah, an inhabitant of the 
village of Aratwara near Sirohi. This man, being the disciple of a 
certain A'chdrya named PaIchanda, made a request to him that he might 
be admitted into religious orders ; the A'chdrya declining to qualify him, 
for the priesthood, he went to T'haranda, and attracting attention from the 
austerities of his tapasyd, founded the Carvd Mitt sect. He died in S. 1564. 

The chief peculiarity of this sect of Jainas is, that they have no Jatis, 
their priests being Vanyas, denominated Sdhji, who are also called the 
twelve Vrittidhdri Srdvacas : they wear turbans like other Vanyas, and 
associate and eat with them, but live in a posdl or convent in celibacy. 
"When they read prayers they take off their turbans, and cover their mouth 
with a cloth: like the Luncds, they keep the Pdc'hi on the 15th, and the 
Pajusan on the 5th Bhldar-xdsud. 

The Paichanda Guchch'ka. This sect arose at Sirohi in S. 1565, A.D. 
1509 ; they keep their fasts on the same days with the Carvd Mitis. 

The Punamid Guchcli'ha. This schism is said to have arisen from a 
mistake made by one of Himacharya's Chelas or scholars, in S. 1159, 
A.D. 1103 : the chief peculiarities of the Punamids are the same with those 
of the Paichanda Guchch'ha. 

Sdd'h Punamid. S. 1236, A.D. 1180; they are nearly similar to the 
above. 

Dandirtadlid. 

Trangdrid or Tramgdriu. S. 1200, A.D. 1144. 

Cataca Suri. 

Caca Suri. 

Cacrdsi. 

Cdld Miti. S. 1532, A.D. 1276. 

Bhdsdrid. These are Chipds, or cotton printers, converted to Jainas in 
S. l6l6, A.D. 1560 ; they are said to be mostly Luncds. 

Cbtld Miti. S. 1114, A.D. 105S. 

Vol. III. S B 
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Rudupdud. S. 1225, A.D. 1169. 

Jandde Sdgara. S. 1687, A.D. 1631. 

SdcarMiti. S. 1442, in some accounts 1570, A.D. 1386 or 1514. 

Ndgori Secho Mitt. S. 1584, A.D. 1528. 

CdjeMiti. S. 1570. 

Pattan Miti, ditto. 

A'imd Miti, ditto. 

Chdmondic. S. 1282, A.D. 1226. 

The Himdchdryd. Himacharya, from whom this sect takes its name, 
was the celebrated author of the Ndrna maid, or Sanscrit vocabulary called 
Hema Cosha, and the Pradhdna or minister of Cu'maea Pala,* the 
nephew and successor of Sadea Jaya Sinha, Raja of Pattan. 

The Himdchdryd sect took its rise in S. 11 66, A.D. 1110. 

The whole of the foregoing are of the division of Jainas, called 
S'xoetdmbaras. 

The Digambaras. The origin of this sect appears involved in some 
obscurity : in some Patdvalis it is ascribed to a certain priest named S'af or 
Tri Gapta ; and the date of its rise, S. 609 or A.D. 553 : in others, it is 
stated to have arisen 984 years after MAHAViKA.t 

In the list of the succession of the Tapd priests or A'chdryas, it is also 
stated that Gode Mali, or Gosh Mahil, the first Digambara, lived about 
S. 608, or A.D. 552, and that he had four chelas, named Chakda, Chanaca, 
Naurat, and Vedite. Each of these instituted a separate sect about 
S. 620, or A.D. 564 : they were originally called Vanvdsi. This division is 
said to be most numerous in Rajputana ; there are however some in Gujerat, 
as the Hombara and other Vanyas. 

The number of propositions forming the distinction between S'wetdmbaras 
and Digambaras, are upwards of one hundred ; the chief of these are as 
follow : 



* This prince, originally the Thacur of DatTially, a village near Pattan, built the Jaina 
temple at Taranga, as appears from the inscription on it. 

f The separation of this sect took place in the time of Bhadra BAhd', the eighth 
A'charya from Mahavjra ; at that period it is related twelve successive years of famine 
occurred, and the Jainas vrere in consequence dispersed ; those who migrated eastward became 
Digambaras, and those westward Sxattdmbaras. 
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1st. The Digambaras represent their gods perfectly naked, and without 
any kind of ornament. 

2d. They allow only the ten Mula Sutras of the holy books of the Jainas 
to be original, and reject the rest. 

4th. They say that the laity, or those who wear clothes and ornaments, the 
lowest classes of mankind, and women, cannot attain mucti or immortality. 

5th. Their Sad'hus are expected to remain quite naked, and are allowed 
to possess only two articles of equipment : a fan of peacock's feathers, and 
a cup. 

7th. They deny that Rishab'hadeva was a yugala, or that he married the 
widow of a yugala.- 

8th. They deny that the Tirfhancaras are subject to disease. 

9th. They assert that it is better to die than to eat flesh or pluck fruits 
from the tree and eat them. 

10th. The S'witambaras say the minute portion of time called a samaya, 
cannot be divided : these, on the contrary, say it can, even to infinity. 

11th. They consider it unlawful, under any circumstances, to kill a man. 

12th. They say that it is not lawful for Sad'hus to take food from the 
house of a Sudra. 

IStti. Their Sad'hus do not carry wands, nor do they bore the ears of their 
novices. 

14th. They believe that the mother of a Tirt'hancara has sixteen dreams 
indicative of the future greatness of the being she is destined to bring into 
the world: the Stsetambaras say only fourteen. 

15th. That the Jddu tribe, from which most of the Tirfhancaras are 
sprung, did not eat flesh or drink wine— the Swetdmbaras say they did. 

16th. They call the fast of the Pajusan, Daslac'hini, and it commences 
with them, when that of the S wetambaras ends. 

17th. They say that eight portions of the soul are pure from all connexion 
with Carma — the S'tzetambaras say the whole is implicated with Carma. 

18th. That penance and austerities cannot destroy the effect of Carma, 
or expiate crime. 

19th. The Digambara Sad'hus eat out of their hands, not out of dishes. 

20th. They say the T'irt'hancaras are not supreme gods, but only 
Parama Gurus, saints, prophets, or spiritual instructors. 

21st. They will not allow women to perform religious ceremonies, or touch 
their images 

S B 2 
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22d. They say that only one C'handd of the Bharata Cshetra will be 
destroyed at the end of the sixth A'rd. 

On all these questions they are at issue with the S'rcetdmbaras. 
The remainder of the eighty-four Guchch'has, or sects of Jainas : 

sect is said to have 44. Chitrdwdl. 



1. O'soaidl, Guchch'ha. 

2. Jerdwdli ... do. 

3. Gangesrd... do. 

4. Jhirdid. 

5. A'ntpurd or A'npurd. 

6. Bharwatchd. 

7. U'dixod. 

8. Gundxvd or Guddyd. 
These are reported to 
put gum or mastic 
in their mouths when 
they pray, and from 
this custom the appel- 
lation is derived. 

9. Decd-xd. 

10. Dhenmdld. 

11. Muhddassid or Mo- 
hardssid. 

12. Ddriii-ua. 

13. Gi'ijpulu. 

14. Thoczidli. 

15. Maygurid. 

16. Jltdrold. These, it 
is said, have joined the 
A'nchlids. 

17- Thocrid. 

18. Bucadid. 

19. Mdjuhrd. 

20. Sdchurd. 

21. Candida. 

22. Sidd'hdntid. 

23. Messdnid. 

24. M did' hard. This 



been founded by MAl- 
d'harA, a celebrated 
poet. 

25. Pallidal. 

26. Coruntxvdl. 

27. Ndgdrid. 

28. Dharma Gbc suri. 

29. Mandudrd. 

SO. Ndnawdl or Ndnxvdl. 
The A'nchlidGuchch'Jia 
is originally derived 
from these ; they are 
said mostly to reside 
at Udayapura and its 
vicinity : their high 
priests are called .Bfo- 
tdraca, the inferior 

31. Sandirwdl or Chan- 

deld. 
S2. Hdttisamd. 
33. Maddhrd. 
S4. Surdnd. 
35. Cambdyatid. 
S6. Supdrid. 

37. Mandlid. 

38. Cuchipurd. 

39. Jdngld. 

40. Chaprixodl. 

41. Busadd. 

42. Vdrudid. 
4S. Duvandamc. 



45. Vaird. 

46. Fijohari. 

47. Cacholid CohoUd. 

48. Sdhcdri. 

49. Candrsi. 

50. Punhtalld. 

51. Revadid. 

52. Dhonddpd. 

53. T'hamnid. 

54. A'nsurd. 

55. Pdlanpord. 

56. Ganddrd or 



Ga«- 



gaddrd. 



57. DriveridfromDrd- 
vird. 

58. Ndgarcdtid. 

59. Hansdrid. 

60. Bhatnerd. 

61. Janheri and JVm- 
Ztara. 

62. Bhinsdin. 

63. Jagg din. 

64. Fatten. 

65. Kumbu. 

66. Kinnojid. 

67. Suratid. 

68. Shevatd Guchch'ha. 

69. Ghbgddhard. 

70. TFag-fa'ra. 

71. Bisrid. 

72. Sid'hpurid. 

73. Thutard. 
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74. 


Kegamid. 


75. 


Sanjamid. 


76. 


Sojantwdl. 


77- 


Vdrdiwdl. 


78. 


Moradwdrd. 


79. 


Ndgvld. 


80. 


Nddold. 


SI. 


Bharijid. 


82. 


Surdntosdl. 


S3. 


Bhinmdlld. 


84. 


Ddsanvd. 


85. 


Gocivdld. 


86. 


Bocrid. 


■37. 


Kurid. 


88. 


Ndngdrdhd. 



89. U'chilzcal. 

90. Jdngrd. 

91. Chaprd. 

92. Devadanid. 

93. Bijohrd. 

94. Cdchild. 

95. Rddolid. 

96. ilfiicra. 
97- Pantal. 

98. Carsand. 

99. Revid. 

100. Dhandupal 

101. Pant-iValid. 

102. J/a/p«ra. 



104. Gurdulid. 

105. Sohrid. 

106. Asurid. 
107- J d grid. 
10S. Jdngdd. 
109- Bhapenid. 

110. Cambqjd. 

111. Vehrid. 

112. Gogrd Guchch'ha. 

113. Ndngrid. 

114. Sajjdrd. 

115. Bardickd. 

116. Morandxvd. 
117- Reshmid. 



103. Gondilid. 

The following names are taken from a list in the Mirdt i Ahmadi : 
118. Adsuyd. 123. Nucadac. 128. Sddbdlid. 

119- Cocamdl. 124. Nogrdl. 129. -D?'cra. 

120. Dastta. 125. Cuthipurd. ISO. Purantdlaca. 

121. Cdjadid. 126. Ndgsond. 131. D'hond'kucd. 

122. Bhawrdjid. 127. -D*Y*. 132. Panjddlid. 
Several lists of the Guchck'kas have been examined and copied for the 

above. It may be remarked they all differ both in the number and names. 
Many of these sects, if ever they had existence, are not now to be dis- 
covered in this part of India. 

It will be seen that many of these bear the same names with those of the 
.Zvcte or tribes.* 



* It will be evident that the designations of these guchck'kas, as well as those of the n<fo or 
tribes, being quite popular, are not capable of being restored to Sanscrit forms. — G.C.H. 



